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Abstract          

Discourse is monitored through the employment of discourse markers in the process of human 

communication. The present article investigated two translations of the most frequent, 

complex, and ambiguous Qur’anic discourse marker wa into the Persian language. Two 

theories of coherence and translation spotting shaped the foundation of this research. Two 

Persian translations were selected based on purposive sampling. The analysis of the Persian 

parallel corpora revealed that the translation of this elaborative discourse marker was 

performed innovatively and dynamically by resorting to four categories of contrastive, 

elaborative, temporal, and inferential discourse markers and their various combinations. The 

creative, flexible, and dynamic approach observed in the analysis of the parallel corpora 

indicated that translation is complex pragmatic, culture-based, and discourse-oriented 

phenomenon. It is a dynamic discourse construction system underpinned by the invocation of 

different theoretical perspectives in discourse and the pragmatic enrichment of linguistic 

elements between languages, cultures, and discourses. As these creative and flexible 

approaches applied by translators are not put into practice in the areas of lexicography, 

curriculum development, and other areas of translation education, researchers, teachers, and 

other authorities are recommended to revise their approaches based on research findings and 

the relevant implications arising from parallel data analyses. 
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Introduction 

Rational, linguistic, pragmatic, and metalinguistic processes of decoding 

and encoding information in the process of translation are activated according to the 

principles and standards of the target culture and discourse (Chesterman, 2016). 

From a discursive perspective, prepositional phrases, adverbs, coordinators, 

conjunctions, fixed expressions, and some sentences such as in addition, 

accordingly, besides, then, as a matter of fact, and you see are referred to as 

discourse markers (DMs). DMs are meta-lingual, meta-communicative, and meta-

commentative elements that are applied by interlocutors in the comprehension, 

production, and creation of a context sensitive discourse in the process of 

exchanging ideas (Aijmir, 2002; Frank-job, 2006). As inseparable constituents of 

human communication, DMs are considered as the most frequent, productive, 

multidimensional, and meta-discursive variables in the processes of decoding and 

encoding information in human communication. Principally, DMs are very context-

sensitive and ambiguous, do not play any grammatical role in the text, and lack any 

propositional meaning (Aijmir, 2002; Hyland, 2005; Faghih Malek Marzban, 2008). 

Moreover, the DM and is the most frequent elaborative DM in many languages, 

such as Chinese, Arabic, English, and Persian (Nejadansari & Mohammadi, 2014; 

Yang, 2011), with almost all of the above complex features in discourse 

comprehension and production. EDMs are either applied for the purpose of adding 

units to discourse or for the sake of clarification of ideas in communication. 

Consequently, translators confront multidimensional challenges in the translation of 

DMs (Furko, 2014). 

The present comparative and exploratory investigation analyzed two 

Persian translations of the Qur’anic elaborative discourse marker (EDM) wa based 

on the coherence theory in discourse (Glanzberg, 2018) and the Translation Spotting 

theory in translation studies (Cartoni and Zuferry, 2013). These translators have 

applied an interpretative approach and their methodology is different from the other 

semantically accurate translations. Moreover, the researcher tried to examine the 

innovative and creative courses of action in decoding and encoding information 

between the source and target texts to present the readership with an intelligible and 

fluent text and investigate how the natural use of language in the creation, 

distribution, and utilization of discourse in translation is activated. Against this 
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background, this research addressed the following questions: 

1. How was the encoding of the Quranic EDM wa approached in these 

Persian translations?  

2. What groups of Persian DMs are employed in encoding the Qur’anic 

EDM wa in these Persian renderings?  

3. What are the different theoretical resources, justifications, and 

explanations that underpin the approaches and strategies of the Persian 

translators in encoding the Qur’anic EDM wa?    

Seeing the natural application of language as an essential variable in 

encoding information in the process of translation (Forko, 2014), this researcher 

hypothesizes that translators might resort to some sort of adjustment, development, 

and enrichment in the process. 

 

Review of Literature   

This review covers various lines of research. The first part focuses on 

elaborative relations. Elaborative relations in discourse focus on the interlocutors’ 

imagined, envisaged, and projected association, relationship, and connection 

between the preceding, current, and following units in human communication and 

represent various types of logical relations in discourse. These logical relations add 

up more ideas to the text for the sake of description and development of ideas. They 

are substantiated through parallel, additional, and explanatory connotations, 

implications, and associations between units of discourse (Schiffrin, 2006). That is, 

through elaborative reasoning, interlocutors try to indicate that the current unit is 

complementary, compatible, and well-matched with the preceding units, and offers 

further evidence appreciating the following units to support the argument by 

applying EDMs (Urgelles-Coll, 2010).  

The second part analyzes the empirical studies conducted in the study of 

translations of the Quran. This part provides a report of three lines of research on the 

translation of the Quran by researchers in Iran. The first group of researchers 

focused on the strategies applied in the translation of the Quran and discovered the 

following approaches: problem-solving strategies and creative thinking skills 

(Tayyebi, 2010), versified translation of the Quran (Poshtdar, 2010), explicitation 

(Karimnia & Gharekhani, 2016). The next group of studies focused on strategies for 



90 / Monitoring Discourse in Translation: An Analysis of ... / Mohammadi 

rendering terms and figures of speech: conservation and substitution (Afrouz & 

Mollanazar, 2017). 

Some other researchers analyzed the rendering of metaphoric expressions 

and foregrounding and backgrounding in the Quran and found the following 

procedures: literal translation, rendering of metaphor by metaphor and simile by 

simile (Movahhedian & Yazdani, 2020), literal, semantic, and interpretive strategies 

(Eghbaly, 2010), marked structures and unmarked structures (Manafi Anari & 

Ramezanpour Sobhani, 2017).  

The second line of research examined the rendering of various aspects of 

words in the translation of the Quran. Ashrafi and Seyedalangi (2010) investigated 

polysemic words. The researchers concluded that they did not properly translate the 

polysemic words of the Quran. Kafash Roodi et al. (2010) identified, classified, and 

analyzed the collocation errors made by four English translations of the Quran and 

discovered that some collocational errors were made due to low competence in the 

English language. Mansuri (2015) investigated the translation of the repetition of 

words and their collocations in Arberry’s and Yusuf Ali’s translations. The findings 

revealed that Arberry benefitted from fewer  equivalents in his translation.  

Other studies analyzed the translation of metonymies and emphatic devices. 

They discovered the following approaches: literal translation, overlooking figurative 

meanings, and describing the implicit concepts (Valavi & Hassani, 2016), literal 

translation, transferring implied meaning, employing content-based translation 

(Mohammadi & Valavi, 2018), applying union, balanced, and unbalanced outlooks 

in selecting the equivalents (Vaezi et al. 2018).  

Finally, the last line of studies examined ideology-driven approaches to 

Quran translation. They investigated the impact of gender and different world views. 

Eriss and Hashemi (2018) studied the influence of gender-oriented ideologies on 

translations of the Quran. They reported that translators’ gender-based ideology 

intentionally and automatically affected their translations and their translations 

represented their gender-driven orientations, hypotheses, and impressions. 

Taghipour Bazargani (2010) comparatively investigated two translations of the Holy 

Quran based on critical discourse analysis. He applied the three-dimensional 

analytical framework of Fairclough (1989). His findings revealed that these 

translators used different translation strategies based on ideological differences. 
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Mosaffa Jahromi (2010) investigated the ideological approaches used in translating 

metaphors in the Holy Quran from a cognitive perspective. The analysis of the 

parallel corpora revealed that due to the various ideological backgrounds of Shia and 

Sunni Muslims in terms of metaphors in the Holy Quran, they were translated 

differently. He concluded that strategies for the translation of metaphors were 

influenced by translators’ different ideologies. Since there are no studies on the 

translation of the EDM wa into Persian, this study attempted to fill this gap. 

 

Method  

Research Design    

As this research takes theoretical perspectives, analyzes data derived from 

the natural use of language, and asks research questions, it is both descriptive and 

qualitative (Seliger & Shohamy 1989).   

 

Theoretical Perspectives    

This investigation was theoretically supported by coherence in discourse 

analysis and translation spotting in translation studies. Glanzberg (2018) maintains 

that the validity, precision, and legitimacy of an idea depend on its connection to 

other concepts in discourse. This connection shapes the foundations of coherence 

theory in discourse. According to Cartoni and Zuferry (2013), the investigation of 

professional translators' pragmatic approaches and strategies in solving their 

problems would result in the exploration of new translation strategies, novel 

translation universals, and new theories and models in research. Therefore, Cartoni 

and Zuferry (2013) introduced translation spotting theory in translation studies for 

pragmatic exploratory purposes. 

 

Corpus and Sampling            

Our corpus consisted of two sections: the source text and target text. The 

source text corpus was made up of 6 sections of the Quran called Juze. And the 

target text was two Persian translations of the Quran: Maleki’ (2018) and Safavi’ 

(2008). The reason for sampling these two Persian translations is their interpretive 

approach to translation. That is, both translations were based on Almizan, an 

interpretation of the Quran by Allameh Tabatabaee (1960). Thus, the target text 
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corpus was selected based on purposive sampling and included the same sections. 

 

Procedures and Reliability        

First, 20% of the Quran was selected randomly for the purpose of analysis. 

Then, the instances of the EDM wa were identified in the source text corpus. There 

were 1236 examples of this DM, accounting for 48% of the instances in the corpus. 

Therefore, the highest frequency of distribution belongs to this DM (Tables 1 and 2). 

Afterward, the equivalents offered by the two translators were identified, sorted, 

analyzed, and reported. After that, 150 instances (12%) were sent to the raters for 

evaluation. Research reliability was established by the two raters' contributions to 

the data analysis process. They were to judge and evaluate the instances of 

equivalents reported by the researcher. The raters verified all instances of 

equivalents. 

 

Table 1                                                 

Frequency of selected sections, words, and DMs in the corpus 

Number Elements Analyzed Frequency Percentage 

1 Sections 6 20% 

2 Total words 77807 100% 

3 Words in the corpus 16906 22% 

4 DMs in the corpus 2535 15% 

 

Table 2          

Frequency of distribution of four groups of DMs in the Quranic corpus 

Number DM Frequency Percentage 

1 EDMs 1262 51% 

2 IDMs 950 38% 

3 CDMs 169 7% 

4 TDMs 89 4% 

 

Table 3                      

Frequency of distribution of EDM wa in source text corpus 

Number DM Frequency Percentage 

1 EDM wa 1236 48% 
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Results         

According to Table 4, 77 different types and combinations of Persian DMs 

are applied in rendering the Quranic EDM wa into Persian. They consisted of four 

different groups of DMs expressing linguistic, logical, communicative, and 

discursive relations of elaboration, contrast, inference, and temporality (question 2). 

In 57 instances, accounting for 74% of distribution, rendering of this DM underwent 

adaptation and adjustment- a very high index of pragmatic creativity in translation 

(question 1).                                                                                                 

 

Table 4          

Categories of DMs applied in rendering the Quranic wa into Persian 

Number DM Frequency Percentage 

1 IDMs 26 33% 

2 EDMs 20 26% 

3 TDMs 17 23% 

4 CDMs 14 18% 

Total 4 groups 77 100% 

 

Elaborative DMs       

Twenty different types and combinations of elaborative discourse markers 

(EDMs) were applied in translation of this Quranic EDM by these Persian 

translators. They have applied two groups of additive and descriptive EDMs. 

Additive EDMs have the function of adding units to discourse in the process of 

communication. That is, they are applied for the purpose of increasing items in the 

list and are in the service of construction of discourse by going into details. 

Descriptive EDMs provide further explanation, elaboration, and analysis of 

discourse to provide the audience with a comprehensive and comprehensible 

discourse in the framework of different units of discourse in the corpus under 

investigation, and they are shown in Tables 5 and 6. 
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Table 5          

Persian Additive EDMs Equivalents for the Quranic EDM Wa  

Translator Equivalent  Extracts   Reference 

 Al-Baqarah, 22 أَنتْمُ تَعلمَونَوفَلاَ تَجعلوُا للَّه أَنْدادا   1

Maleki Also  
 هم خودتان ندهيد قرار همتايان خدا براي پس

   .ندارد همتايي خدا كه دانيد مي خوب
 

2  
أوُلينَ ئْكا الَّذَى الضَّلاَلَةَ اشتْرَودْا  باِله ت  فمَـ  ربِحـ

مُتهارجت ا وينَ كاَنوُا متَدهم  
Al-Baqarah, 16 

Maleki And … also  

 دسـت  از قيمت به را گمراهي كه اند كساني آنها

 تجـارتي  چنـين  بنابراين، .خرند مي هدايت دادن

 را دستـشان  هـم  كسي و ندارد برايشان سودي

  .گيرد نمي

 

3   اللَّه نْدع ْلما الْعَّقلُْ إِنما أَناَ نَ وَّبيِنٌإِنميرٌ مذ  Al-Molk, 26 

Safavi And … also  

 فقـط  هـم  مـن  و خداسـت  نـزد  تنهـا  آن علـم  بگو

 بـه  روشـني  بـه  را پيـامم  كـه  اخطـارگرم  پيامبري

  كنم مي ابلاغ شما

 

4  
ا  فَكُلوُا جنوُبها وجبت فإَذِاَ... وا و منهْـ  الْقـَانع  أطَْعمـ

....  
Al-Haj, 36 

Maleki And also 
 به پهلو افتادند، هم خودتان از گوشتشان        وقتي

  .به فقيران آبرومند بدهيدو هم بخوريد 
 

5  

نْ                دونَ مـ نْكمُ وممـّا تَعبـ رآَء مـ قاَلوُا لقـَومهمِ إِنـَّا بـ

 ُكَفرَْناَ بِكم ونِ اللَّهدةُ    واود نَكمُ الْعـ بدا بيننَاَ وبيـ

  والبْغضْاَء أَبدا 

Al-Momtahene, 4 

Maleki  

 بـه  كـه  هـايي  بـت  و شما به ما گفتند شان قوم به

 را عقايدتان و نداريم كاري پرستيد مي خدا جاي

 ابــد تــا شــما و مــا بــين ديگــر كنــيم نمــي قبــول

  افتاد كينه و دشمني

 

6  و و اّرو الدّءوَينَ تبالَّذ ِهملَنْ قبانَ مالإِْيم  Al-Hashr, 9 
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Translator Equivalent  Extracts   Reference 

Maleki Also 
براي انصار نيازمندي اسـت كـه قبـل    طور  همين

  .اند از مهاجران مكه در مدينه ساكن بوده
 

7  نَ  ويدم ابحَأصى ووسم ّبكُذ…  Al-Haj, 44 

Safavi  And  also  
 فرعونيان سوي از هم موسي و مدين اهل نيز و

  .شد تكذيب
 

8  
الَ    أَلمَ يأْتكمُ نبَأُ الَّذينَ كَفرَُ     وا منْ قبَلُ فَذاَقوُا وبـ

 مرِهأَمو يمأَل ذاَبع مَله  
Al-Taghabon, 5 

Safavi Also  

 بــال و وزر و ورزيدنــد كفــر كــه كــساني خبــر آيــا

 شــما بــه چــشيدند جهــان همــين در را كارشــان

ــان ؟اســت نرســيده مــشركان ــز آخــرت در آن  ني

  .داشت خواهند دردناك عذابي

 

 Al-Anbiya, 24   قبَلي منْ ذكرُْ و معي منْ ذكرُْ هذاَ  9

Safavi And … also  

ايــن قــرآن بــراي همراهــان مــن مايــه يــادآوري  

هـاي    بـراي امـت   نيـز   هـاي گذشـته       كتـاب و  است  

  .است پيشين مايه يادآوري بوده

 

10  
و  اللـَّه  فإَنَِّ عليَه تَظاَهراَ و إنِْ ..  وجبِرِيـلُ  مولـَاه  هـ

حالصينَ ونؤْمْالم كَةُولاَئْالم  دعب كظهَيِرٌ ذَل.  
Al-Tahrim, 4 

 

And in 

addition… 

also 

 خداونـد  شـويد  داسـتان  هـم  وا ضـد  بـر  اگر و..

 مومنـان  از صـالحي  و جبريـل  و اوسـت  ياور خود

 هـم  فرشـتگان  اينـان  بـر  عـلاوه  و ويندا ياور نيز

  .بود خواهند او پشتيبان

 

11  
لـْمٍ      ورِ ع ي اللـَّه بِغيَـ ادلُ فـ لـَا   ومنَ الناَّسِ منْ يجـ

  لاَ كتاَبٍ منيرٍ وهدى 
Al-Haj, 8 

Maleki 
Moreover … 

or  

اي هم هستند كه در باره قدرت خـدا چـون             عده

بدون دليـل عقلـي، الهـام    آن هم   كنند،    و چرا مي  

  .استناد به كتاب روشنگر آسماني يادروني 

 



96 / Monitoring Discourse in Translation: An Analysis of ... / Mohammadi 

Translator Equivalent  Extracts   Reference 

12  و و يمراَهإِب مَقو لوُط مَقو  Al-Haj, 43 

Maleki 
Moreover… 

also 
   لوط قوم و ابراهيم قوم هم طور همين

13  
اقَ    وح  جعلنْـَا  كُلـًّا  ويعقـُوب ناَفلـَةً    ووهبناَ لـَه إِسـ

  صالحينَ
Al-Anbia, 72 

Maleki 
Also… and in 

addition  

 بخـشيديم  ابـراهيم  به قاسحا نام به هم پسري

 شـان  همگـي  يعقوب، نام به اي  نوه آن بر علاوه و

  .كرديم شايسته افرادي را

 

 

Table 6          

Persian Descriptive EDMs Equivalents for the Quranic EDM Wa  

Translator Equivalent  Extracts   Reference 

1  
يكْفرُوُنَ بمِا وراءه وهو  ونؤُْمنُ بمِا أُنزِْلَ عليَناَ ...

 مهعا ممقّاً لدصقُّ مالْح…  
Al-Baqarah, 91 

Maleki Yea  

 باور شده نازل خودمان بر كه را توراتي فقط ما

 حق آنكه با كنند نمي باور را قرآن بله كنيم مي

  .دارد قبول را آنها تورات و است

 

2   …ضرُُّ وا يونَ مَّلمتَعي مهنْفَعلَا يو مه…   Al-Baqarah, 102 

Safavi Yea 

 ماروت و هاروت از را چيزهايي يهوديان آري

 و بود زيانبار آنان براي كه گرفتند مي فرا

  .كرد نمي عايدشان سودي

 

3  
…طَّةٌ قوُلوُا ورْ حْنَغف ُلَكم ُاكمخَطاَي و نزَِيدس 

  .نَالمْحسني
Al-Baqarah, 58 

Maleki Furthermore  

 تا بريز را مان گناهان خدايا :بگوييد و

 درستكاران ،ضمن در .ببخشيم را تان خطاهاي

  .رساند خواهيم تعالي و رشد به را

 

4  
فلِْ  وذَا الْكو رِيسِإديلَ واعمنَ كلٌُّإِسم 

  الصاّبرِِينَ
Al-Anbia, 85 
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Translator Equivalent  Extracts   Reference 

Maleki 
Moreover…al

so 

 هم ذوالكفل و ادريس و اسماعيل ضمن در

  .بودند صبور بندگان جزو همگي
 

5  
ترَىَ النَّاس  وتضََع كلُُّ ذاَت حملٍ حملهَا ...

  …سكاَرى 
Al-Haj, 2 

Maleki Altogether  
 خيال اصلاً اندازد مي را جنينش حامله هر...

  ….،پريده مردم سر از عقل كه ميكني
 

6  
ّنِ ومم َنْ أظَْلملىَ  افْترَىَمع اللَّه بالْكَذ و وه 

   واللَّه لاَ يهدي الْقوَم الظاَّلمينَالإِْسلاَمِ إِلىَ يدعى
Al-Saf, 7 

Maleki Whom  

 دين به كه اند آنهايي از تر ستمكار كساني چه

 دروغ نسبت خدا به ولي شوند مي دعوت اسلام

 نمي را كاري بد مردم چنين دست خدا ميدهند

  .گيرد

 

7  … ولَهسرو وا اللَّهيعَأطوا خبَيِرٌ  اللَّهِلوُنَ بممتَع  Al-Mojadelah, 13 

Safavi Who  
خدا به آنچه كه پيامبرش را فرمان بريد  خدا و 

  .كنيد آگاه است كه مي
 

8  
…نَّ وْالم ُكمَليأَنزَْلنْاَ عو امَالْغم كُمَليظَلَّلنْاَ ع 

  …والسّلوْى
Al-Baqarah, 57 

Maleki In addition 
 گز برايشان و كرديم سرتان سايه را ابرها تازه

  .فرستاديم بلدرچين و انگبين
 

9   
 لاَ وقلُْ هو أَذىً فَاعتزَِلوُا النسّاء في المْحيضِ 

   يطهْرنَْ حتىَّ تَقرَْبوهنَّ
Al-Baghareh, 222 

Maleki That is  

 دوره در پس دارد رنج و ناراحتي حالت اين بگو

 با شدن همبستري از ماهيانه عادات

 نزديكي ها آن با يعني بپرهيزيد همسرانشان

  .شوند پاك تا نكنيد

 

10   اتّلَولىَ الصظوُا عافحطىَ  وسّْلاَةِ الوواالصقوُمو Al-Baghareh, 238 
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Translator Equivalent  Extracts   Reference 

لَّهينَ لتقاَن  

Maleki 
More 

specifically  

 و باشيد ظهر نماز ويژه به نمازها مراقب كاملاً

  .بايستيد نماز به فروتني با و خدا خاطر به
 

11  رُونَ وشَتبسينَةِ يدْلُ المأَه اءج  Al-Hejr, 67 

Maleki 
On the other 

hand 

 به گوش و شهر ذوق زده مردان طرف آن از

   .آمدند لوط  خانه طرف به رسان گوش
 

12  و يمراَهإِب فَنْ ضيع منبَئِّْه  Al-Hejr, 51 

Maleki 
To clarify the 

issue 

 را فرشتگاني داستان مطلب افتادن جا براي

  .شدند ابراهيم مهمان كه كن بازگو
 

13  
و  لىَ اللَّهالْجِنُّ عو ْأَناَّ ظَننََّا أنَْ لَنْ تَقوُلَ الإِْنس

  كَذبا
Al-Jen, 5 

Maleki Also  

 ها جني و ها انسان كرديم مي فكر كه هم ما

 حرفها اين بندند نمي دروغ خدا به وقت هيچ

  كرديم باور را

 

14  …ا وورَا طهشرَاَب مّهبر مقاَهس.  Al-Ensan, 21 

Maleki Above all 
 به پاكيزه بسيار شرابي خدا همه از برتر…

  .نوشاند مي نانآ
 

 

Contrastive DMs                               

These Persian translators have applied 14 different types and combinations 

of contrastive discourse markers (CDMs) in the translation of the Quranic EDM wa 

into Persian. This group of discourse markers has got the lowest frequency of 

distribution in the corpus. However, they also displayed another aspect of creativity 

in the rendering of this DM (Table 7). 
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Table 7          

Persian CDMs equivalents for the Quranic EDM Wa  

Translator Equivalent  Extracts   Reference 

1  
 تَكْفرُوُنَ باِللَّه فَكيو   ُاكمياتًا فأََحوأَم ُّكنُتْمُثم 

ُيتُكممي 
Al-Baghareh, 28 

Maleki Although  

 جان بي كه حالي در نداريد؟ قبول را خدا چطور

 آن از بعد بخشيد زندگي شما به خدا و بوديد

 ميميراند را شما

 

2  
ْقَّ باِلبوا الْحلاَ تَلبِْسقَّ ووا الْحُتَكتْملِ وأَاطو نتُْم

 تَعلمَونَ
Al-Baghareh, 42 

Safavi While  
 را حق و نسازيد آشكار باطل چهره در را حق و

 دانيد مي را آن كه درحالي نكنيد كتمان
 

3  
 أَحصاهيوم يبعثُهم اللَّه جميعا فيَنبَِّئهُم بمِا عملوُا 

اللَّه و وهَنس و لىَ اللَّهكلُِّ ع ءَشي شهَيِد 
Al-Mojadele, 6 

Maleki But  

 زنده را شان همه دوباره خدا كه روزي در

 سازد مي باخبرشان اند كرده آنچه از و كند مي

 كرده شان ثبت يكي يكي خدا كه كارهايي همان

 شاهد خدا كردند فراموش خودشان ولي است

 است چيز همه

 

4  
خاَدنوُا يينَ آمالَّذو ونَ اللَّهعونَ إِلاَّ  وعخْدا يم

 أَنْفسُهم وما يشْعرُونَ
Al-Baghareh, 9 

Safavi But  

 سخت اند آورده ايمان كه كساني و خدا با

 دهند نمي فريب را خود جز ولي بازند مي نيرنگ

 يابند نمي در را اين و

 

5  

و وم وةٌ ههكلٍُّ وِجا ليّهتبَِقوُالفاَس رَاتَنَ الْخيا أَيم 

 شيَء كلُِّ علىَ اللَّه إنَِّ جميعا اللَّه بِكمُ يأْت تَكوُنوُا

 قَديرٌ

Al-Baghareh, 148 

Maleki Though  طرف به كه دارد اي قبله حال هر به گروهي هر  
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Translator Equivalent  Extracts   Reference 

 تغيير درباره اين از بيشتر پس كند مي رو آن

 از خوب كارهاي در جايش به و كنيدن بحث قبله

 بگيريد سبقت همديگر

6  
ي  وف مهذَّبلَع لاَءالْج ِهمَليع اللَّه لاَ أنَْ كتََبَلو

 الناَّرِ عذاَب الĤْخرةَِ في لهَم والدّنيْا 
Al-Hashr, 3 

Safavi And anyhow 

 نكرده مقرر آنان بر را وطن جلاي اين خدا اگر و

 هر به و كرد مي عذاب دنيا در را آنان قطعاً بود

 خواهد آتش عذاب آخرت در آنان براي حال

 .بود

 

7  

 عليَكمُ محرمَّ هو و تُفاَدوهموإنِْ يأْتوُكمُ أُسارى  

مهنوُنَ إِخرْاَجضِ أفَتَؤُْمعِتاَبِ ببتَكْفرُوُنَ الْكو 

  ببِعضٍ

Al-Baghareh, 85 

Maleki However  

 اسيران با را آنها شوند شما اسير هم اگر

 پول گرفتن با يا كنيد مي مبادله خودتان

 هم اولش از كه صورتي در سازيم مي آزادشان

 از بعضي .بود حرام شما بر كردنشان هآوار

 رد را بعضي و پذيريد مي را تورات و احكام

 ؟كنيد مي

 

8  

عدوّكمُ   لاَ تتََّخذوُا عدويِّ ويا أَيّها الَّذينَ آمنوُا 

قَد كَفرَوُا بمِا جاءكمُ  وأوَلياء تُلْقوُنَ إِلَيهمِ باِلمْودّةِ 

 منَ الْحقِّ

Al-Momtaheneh, 

1 

Safavi While  

 و من دشمنان ايد آورده ايمان كه كساني اي

 آنان با شما نگيريد دوست را خودتان دشمنان

 آنان كه صورتي در افكنيد مي تيدوس طرح

 سراسر و آمده شما براي كه را آييني و قرآن

 .كردند انكار است حق
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Translator Equivalent  Extracts   Reference 

9  

 رسولِ عنْد منْهم الَّذينَ يقوُلوُنَ لاَ تنُْفقوُا علىَ 

تىَّ اللَّهنْفضَوُّا حي و لَّهنُ لخزَاَئ اتاوّمالس 

 .قهَونَيفْ لاَ قينَالمْنَاف ولَكنَّ والأَْرضِ

Al-

Monafeghoon, 7 

Maleki While  

 كه آنهايي به گويند مي كه اند كساني همان آنها

 و دور از تا نكنيد كمك خدايند پيامبر پيش

 هاي گنجينه كه آن حال شوند پراكنده برش

 ها منافق ولي خداست مال زمين و آسمانها

 ندارند را فهمش

 

10  

 رجعناَ إِلىَ المْدينَةِ ليَخرِْجنَّ الأْعَزُّ يقوُلوُنَ لئَنْ

 ولَكنَّ وللمْؤْمنينَ ولرَسوله العْزةَُّ للَّه ومنهْا الأْذََلَّ 

 يعلمَونَ لاَ المْناَفقينَ

Al-

Monafeghoon, 8 

Safavi And while  

 آنكه قطعاً كرديم باز مدينه به اگر گويند مي

 آنجا از است تر زبون كه را آن است عزيزتر

 آن از همه عزت  آنكه حال و .كرد خواهد بيرون

 نمي منافقان اما است مومنان و پيامبرش و خدا

 دانند

 

11  

 ِا كُبتَكبُتِوُا كم ولَهسرو وّنَ اللَّهادحينَ يإنَِّ الَّذ

 ِهملَنْ قبينَ مالَّذو أَنزَْلنْاَ قَد اتآي بينَِّات و 

 للْكاَفرِينَ عذاَب مهيِنٌ

Al-Mojadeleh, 5 

Maleki Yea despite  

 روشني اين به هايي آيه فرستادن وجود با بله

 ذليل ميافتند در رسولش و خدا با كه كساني

 گذشته در شان امثال كه همانطور شوند مي

 چنين نصيب هم بار خفت عذابي اند شده ذليل

 .دميشو هايي بيدين

 

12  
 بشرٌَ إِلاَّ هذاَ هلْ ظَلمَوا الَّذينَ النَّجوى أَسروُّا

ُثْلُكمرَ أفَتَأَْتوُنَ مّحالس و ُروُنَ أَنتْمصُتب 
Al-Anbia, 3 
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Translator Equivalent  Extracts   Reference 

Maleki However  

 گفتند هم گوش بيخ آهسته كارشان بد سران

 با شماست مثل بشري هم اين اينكه نه مگر

 حرف طرف به ميبينيد و داريد چشم كه اين

 رويد؟ مي آميزش سحر هاي

 

13  

 أَنْ عسى وهو كرُهْ لَكمُ   وكتُب عليَكمُ الْقتاَلُ 

 تُحبوّا أنَْ عسى ورَهوا شيَئاً وهو خيَرٌ لَكمُ  تَكْ

 تَعلمَونَ لَا أَنتْمُ و يعلمَ واللَّه  لَكمُ شرٌَّ وهو شيَئاً

Al-Baghareh, 216 

Safavi While  

 آن كه اين با است شده واجب شما بر جنگ

 چيزي شايد است ناخوشايند و دشوار شما براي

 شما براي آن درحاليكه بدانيد ناخوشايند را

 بداريد دوست را چيزي شايد و نيكوست

 است شر شما براي آن درحاليكه

 

14  
 وهمِ محدث إِلاَّ استمَعوه ما يأْتيهمِ منْ ذكرٍْ منْ ربِّ

 هم يلْعبونَ
Al-Anbia, 2 

Maleki But  

 آيد مي برايشان خدا طرف از اي تازه حرف هر

 شوخي به را آن اما دهند مي گوش خوب ظاهراً

 دنياست متوجه دلشان و گيرند مي

 

15  
 هتمحي رف شاَءنْ يلُ مخديينَ ومالظاَّل َّأعد مَله 

 أَليما عذاَبا
Al-Ensan, 31 

Safavi But  

 در خود رحمت به بخواهد را كه هر رو اين از

 و مومنان براي تنها را اين و آورد مي

 ستمكاران براي اما است خواسته تقواپيشگان

 است كرده آماده دردناك عذابي

 

16  
باِلأُْنثْىَ  و مهدرَّ أَحشظلََّإذِاَ ب جوهاّ هدوسم و وه 

  مكَظي
Al-Nahl, 58 

Safavi However  آنان از يكي به وقتي كه است حالي در اين  
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Translator Equivalent  Extracts   Reference 

 مي سياه خشم از اش چهره دهند دختر مژده

  برد مي فرو را خود خشم و شود

17  
 ولاَ منهْم أَزواجا بِه متَّعنَا مالاَ تمَدنَّّ عينيَك إِلَى 

  للمْؤْمنينَ جناَحك اخفْض و عليَهمِ نْتَحزَ
Al-Hejr, 88 

Maleki But  

 امكاناتي به يعني بگير نديده گوييم مي وقتي

 بهره آن از را ها دين بي از هايي گروه كه مادي

 شان گمراهي براي و ندوز چشم ايم كرده مند

 و پر زير را مومنان حال عين در مخور اندوه

  بگير بالت

 

Maleki  
قُولوُا انْظرُْناَ  ويا أَيهّا الَّذينَ آمنوُا لاَ تَقوُلوُا راعناَ 

  أَليم عذاَب للْكاَفرِينَ و واسمعوا
Al-Baghareh, 104 

 Otherwise  

 بگوييد جايش به و راعنا نگوييد ديگر مسلمانان

 وگرنه بگيريد جدي را توصيه اين. انظرنا

  دارند زجرآور عذابي دستور اين از سركشان

 

18  
 جِهوزو رْءْنَ الميب فرَقِّوُنَ بِها يا ممْنهونَ مَّلمتَعَفي

ا وم مبضِاَرِّينَ ه نْ بِهم دإِ أَحلاَّ بإِذِنِْ اللَّه  
Al-Baghareh, 102 

Maleki Although  

 گرفتند مي ياد چيزهايي فرشته دو آن از ولي

 جدايي همسرش و مرد بين آن با كه

 نمي خدا اجازه بي كه چند هر انداختند مي

  بزنند ضربه كسي به جادو با توانستند

 

19  
…و ا باِلبِْرِّ ووى  تنَاَجْالتَّقواتَّقوُا و ي اللَّهالَّذ هَإِلي 

  تُحشرَوُنَ
Al-Mojadele, 9 

Safavi Rather  

 كارهاي به گرايش از تان هاي نجوا در بلكه…

 و آوريد  ميان به سخن تقوا رعايت و پسنديده

 پروا شويد مي محشور او سوي به كه خدا از

  بداريد
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Inferential DMs             

In rendering the Quranic EDM wa into Persian, the translators have applied 

26 different types and combinations of IDMs comprising the highest frequency of 

distribution in the corpus with 33% of the instances. They consist of three groups of 

argumentative, conditional, and conditional IDMs in the corpus. Argumentative 

IDMs comprised of 10 different DMs. Argumentative IDMs are applied to approve a 

point of view. Conditional IDMs consisted of 7 different types and combinations. 

Conclusion indicating IDMs are concerned with the expression of conclusions and 

consequences between units of discourse in the target text and, they include four 

different categories and combinations (Tables 8, 9, and 10). 

 

Table 8          

Persian argumentative IDMs equivalents for the Quranic EDM Wa  

Translator Equivalent  Extracts   Reference 

1  
و اءّمي السلَ فالْقَو َلمعبيِّ يضِ  قاَلَ رالأَْرو وه 

يعّمالس يملالْع 
Al-Anbia, 4 

Maleki  

 زده زمين يا آسمان در حرفي هر گفت پيامبر

 را تان گوشي در هاي سخن همين جمله از شود

 داناست شنواي او زيرا داند مي خدا

 موافق

2  
و و اتاوّمي السنْ فم لَه ضِ ولَا  الأَْر هنْدنْ عم

 لاَ يستَحسرُونَ  عبادته ويستَكبْرِوُنَ عنْ
Al-Anbia, 19 

Safavi Because  

 آن از است زمين و آسمانها در كه هر زيرا

 كبر  اويند درگاه  مقرب كه كساني و اوست

 و زنند نمي سرباز او پرستش از و ورزند نمي

 .شوند نمي خسته

 موافق

3  
كُناَّ بِه  وبلُ ولَقَد آتيَناَ إِبراَهيم رشْده منْ قَ

 عالمينَ
Al-Anbia, 51 

Maleki Since  
 رشد به را ابراهيم هم هارون و موسي از قبل

 هايش شايستگي از ما چون رسانديم معرفتي
 موافق



Scientific Quarterly Journal of Language Horizons, Alzahra University, V 7, I 4, Winter 2024  /  105  

 

Translator Equivalent  Extracts   Reference 

 بوديم خبر با

4  
….و  و رُوفعْروُا باِلمنْكرَِ  أَمنِ الْما عوَنهو لَّهل 

 الأُْمورِ عاقبةُ
Al-Haj, 41 

Safavi As  

دهند و آنچه  به آنچه شايسته است فرمان مي و

 امور فرجام چراكه كنند، ناشايسته است نهي مي

 خداست آن از

 موافق

5  
و  ُكمأْسنْ بم ُنَكمصتُحل ُوسٍ لَكمةَ لَبنْعص ناَهَّلمع

 .شاَكروُنَ أَنتُْم فهَلْ
Al-Anbia, 80 

Maleki Because of 

 داوود به را سازي زره فن و فوت شما خاطر به

 و سفت هاي ضربه از ها رهز آن تا داديم ياد

 .كند حفظتان سخت

 موافق

6  
 اتحّالنَ الصلْ ممعنْ يَفمنٌ فَلاَ كُفرْاَنَ  وؤْمم وه

و يِهعسونَ لبكاَت إِناَّ لَه  
Al-Anbia, 94 

Maleki Due to  

 كارهاي اعتقاد و ايمان روي از كه هر اين بنابر

 گرفته ناديده او كوشش و كار ،بكند خوب

 ضبط و ثبت برايش را همه ما و شود نمي

  .كنيم مي

 موافق

7  
 علىَ و  سمعهمِ علىَ و قُلوُبِهمِختَمَ اللَّه علىَ 

مارِهصةٌ أَبشاَوغ و مَله ذاَبع يمظع  
Al-Baghareh, 7 

Maleki Also due to 

 بدبختي مهر هايشان گوش و دلها بر خدا چون

 را هايشان چشم جلوي غفلتي پرده آخر زده

 اندازه بي عذاب هم همين براي است گرفته

  است انتظارشان در

 موافق

8   

ضِ  والأَْرو اتاوّمالس بَغي لَّهلا ورُ مةِ أَماّعالس 

 كلُِّ علىَ اللَّه إنَِّ أقَرَْب هو أَو البْصرِ كَلمَحِ إِلاَّ

  شيَء قَديرٌ

Al-Nahl, 77 
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Translator Equivalent  Extracts   Reference 

Maleki So  

 قيامت اسرار جمله از زمين و آسمانها اسرار

 برپايي همين براي خداست اختيار در فقط

 زدن هم به چشم يك مثل خدا براي قيامت

 كاري هر عهده از خدا زيرا آسانتر  حتي و است

  آيد مي بر

 موافق

9   و وهفَكَذَّب مْنهولٌ مسر مهاءج لَقَد….   Al-Nahl, 113 

Maleki Of course  
 شان راهنمايي براي خودشان از پيامبري البته

  زدند دروغگويي برچسب او به اما برخاست
 موافق

10  
نْ  وم كَليناَ عصَا قصناَ مرَّموا حادينَ هلىَ الَّذع

  …قبَلُ
Al-Nahl, 118 

Maleki 
Of 

course…also 

 هم را ديگري هاي نعمت يهوديان براي البته

  داديم شرح برايت قبلاً كه كرديم حرام
 موافق

 

Table 9                           

Persian conditional IDMs equivalents for the Quranic EDM Wa  

Translator Equivalent  Extracts   Reference 

1  …لَ وو مناَهَا ظَلمنْمكاَنوُا ك مهُونَ أَنْفسمظْلي  Al-Nahl, 118 

Maleki In fact  
 خودشان آنها بلكه نكرديم بد آنها به ما واقع در

  كردند بد خود به
 موافق

2  
هِنَّ  وامحي أَرف ا خَلَقَ اللَّهنَ مُكتْمنَّ أنَْ يَلُّ لهحلاَ ي

  اليْومِ الĤْخرِ نَّ يؤْمنَّ باِللَّه وإنِْ كُ
Al-Baghareh, 228 

Maleki And if  
 نبايد دارند ايمان قيامت روز و خدا به اگر و

  كنند مخفي را شان حاملگي
 موافق

3   و و قبِْضي اللَّه طُ وسبونَ يعترُْج هَإِلي  Al-Baghareh, 245 

Maleki Only  

 و كند مي زياد و كم را بندگان روزي خدا فقط

 مي برگردانده او سوي به فقط هم آخر دست

  .شويد

 موافق
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Translator Equivalent  Extracts   Reference 

4  
 مؤْمنٌ هو ومنْ عملَ صالحا منْ ذَكرٍَ أوَ أُنْثىَ 

نَّهِيياةً فَلنَُحيةً حِّطَيب  
Al-Nahl, 97 

Maleki Due to  

 زن چه باشند مرد چه كنند خوب كار كه آنان به

 لذت و سالم زندگي حتماً بودن ايمان با شرط به

  .بخشيم مي بخشي

 موافق

5  
 ى  ووسم ُكماءج لَقَدينِّاَتْباِلب ّثُم ُلَ اتَّخَذْتمجالْع 

  ظاَلمونَ أَنتْمُ و بعده منْ
Al-Baghareh, 92 

Maleki Really  

 روشني هاي معجزه تان براي موسي حقيقت در

 گوساله مشغول او نبود در شما يول .آورد

  .كرديد بد كه واقعاً .شديد پرستي

 موافق

6   لىَ  وع اللَّه شهِْدايي مف قَلبِْه  ووامِأَ هصالْخ ّلَد  Al-Baghareh, 204 

Maleki Perhaps  

 شاهد دارند دل در كه چيزي براي را خدا تازه

 سرسخت دشمن ها آن اتفاقاً .گيرند مي

  .اند لاماس

 موافق

  
  لَكُم ْكرُه وهتاَلُ والْق ُكمَليع بُكتىوسأنَْ  ع 

 لَكمُ خيَرٌ وهو شيَئاً تَكرَْهوا
Al-Baghareh, 216 

Maleki Maybe  

جنگ با دشمن بر شما واحب است، هر چند 

چيزي را دوست شايد ! برايتان ناخوشايند است

  . تان باشد نداشته باشيد، اما به نفع

 

 

Table 10                          

Persian conclusion indicating IDMs equivalents for the Quranic EDM Wa  

Translator Equivalent  Extracts   Reference 

1  
 اءدَأع ُكوُنوُا لَكمي ُثْقَفوُكمإنِْ يو  ُكمَطوُا إِليسبي

 …لْسنتََهم باِلسوّءأَيديهم وأَ

Al-Momtaheneh, 

2 

Safavi Therefore  
 كنند مي دشمني شما با يابند دست شما بر اگر

 آنان. باشيد داده آنان به دوستي دست هرچند
 موافق
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Translator Equivalent  Extracts   Reference 

 به بدي به را زبانشان و دست صورت اين در

 .…گشايند مي شما سوي

2   بِظُلمٍْ  و ادبإِِلْح يهف ِردنْ ييمٍمذاَبٍ أَلنْ عم قْهنُذ  Al-Haj, 25 

Maleki Generally  

 انحراف با كه است آنهايي سزاي عذاب آن كلاً

 ظالمانه سرزمين اين در خواهند مي حقيقت از

 بزنند كارهايي چنين به دست

 موافق

3  
اتَّخذوُا منْ  ووإذِْ جعلنْاَ البْيت مثَابةً للناَّسِ وأَمناً 

 يمقاَمِ إِبراَهيم مصلًّ
Al-Baghareh, 125 

Safavi So  

 را كعبه خانه آن كه را زماني يادآرآن و

 قرار  امن مكاني و مردم براي بازگشتنگاهي

 دعا براي جايگاهي ابراهيم مقام از پس داديم

 برگزينيد

 موافق

4  
 و  أَبوابهِا منْ البْيوت أْتوُا و اتَّقىَ منِ البْرَِّ كنَّولَ

 تُفْلحونَ لَعلَّكمُ اللَّه اتَّقوُا

Al-Baghareh, 

189  

Maleki So  

 باشيد رفتارتان مراقب كه است آن خوبي بلكه

 در و شويد وارد راهش از كاري هر در پس

 خوشبخت تا باشيد رفتارتان  مراقب خدا حضور

 .شويد

 موافق

5  
و  ناَ غُلْفلْقاَلوُا قُلوُبب مَنهلَع اللَّه ميلاً بِكُفرِْهفَقَل 

  يؤْمنوُنَ ما
Al-Baghareh, 88 

Maleki Well then 

 نخير است كور ما فهم حتماً پس خب گفتند مي

 است كرده لعنتشان ايشان ديني بي براي خدا

  آورند مي ايمان آنها از كمي عده پس

 موافق

6  …و و مضرُُّها يونَ مَّلمتَعي مهنْفَعلاَ ي ....  Al-Baghareh, 102 

Maleki In sum  
 كه گرفتند مي ياد چيزهايي ها يهودي خلاصه…

  نداشت هم اي فايده و زد مي ضرر آنها به
 موافق
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Translator Equivalent  Extracts   Reference 

7  

وإذِاَ رآك الَّذينَ كَفرَوُا إنِْ يتَّخذوُنَك إِلاَّ هزوُا 

ي ذاَأَهذْكرُُ الَّذي ُتَكمهآل ومكرِْ  هنِ بِذمالرَّح مه 

 كاَفروُنَ

Al-Anbia, 36 

Maleki Well  

بينند، غير از اين كه  ها تو را مي پرستا وقتي بت

آيا : گيرند، انگار كاري ندارند ات مي به مسخره

گويد؟  تان بد مي هاي اين همان است كه از بت

طبيعي است، به خداي رحمان كه ايمان خب 

 .ندارند

 

 

Table 11                           

Persian conclusion indicating IDMs equivalents for the Quranic EDM Wa  

Translator Equivalent  Extracts   Reference 

1  
 لهَم وفي قُلوُبِهمِ مرَض فزَاَدهم اللَّه مرضَاً 

ذاَبع يما أَلِونَ كاَنُوا بمبكْذي  
Al-Baghareh, 10 

Maleki Consequently  

 را شان مريضي هم خدا و دارند مرض آنها

 همه اين نتيجه در .كنند مي و كرده بيشتر

  .شوند مي زجرآور  عذابي گرفتار گويي دروغ

 موافق

2  
 أوُلئَك و  رحمةٌ و ربهِّمِ منْ صلوَات علَيهمِ ئكأوُلَ

مونَ هتَدهْالم  
Al-Baghareh, 157 

Safavi And as a result  

 شامل پروردگار جانب از الطاف كه اينانند

 را آنان رحمتي آن پي در و شد خواهد حالشان

 حق سوي به نتيجه در و گرفت خواهد فرا

  يافت خواهند هدايت

 موافق

3  

 وولاَ يرْتاَب الَّذينَ أُوتوُا الْكتاَب والْمؤْمنوُنَ 

 ماذَا والْكاَفروُنَ مرَض قُلوُبهِمِ في ذينَالَّ ليقوُلَ

ادأَر ذاَ اللَّهِبه…  

Al-Modather, 31 

Safavi And finally  موافق و نكنند ترديد قرآن حقانيت در مومنان نيز و 



110 / Monitoring Discourse in Translation: An Analysis of ... / Mohammadi 

Translator Equivalent  Extracts   Reference 

 و شك بيماري دلهايشان در كه كساني سرانجام

 چه … از خدا بگويند پيشگان كفر و است نفاق

  است كرده اراده چيزي

4  
 أَهلَه آتيَناَه وفاَستَجبناَ لَه فَكشََفنْاَ ما بِه منْ ضرٍُّ 

و مَثْلهم مهعةً ممحنْ رناَ منْدع كرْىَ وينَ ذابِدلْعل  
Al-Anbia, 84 

Maleki Until  

 زنده را اش مرده هاي بچه مان لطف سر از

 بچه او به مه تعداد همان به تازه و كرديم

  را دعا و صبر ارزش كنندگان عبادت تا داديم

  بفهمند

 موافق

 

Temporal Discourse Markers       

In rendering the Quranic DM wa into Persian, 17 different types and 

combinations of Persian TDMs are applied, comprising 23% of the frequency of 

distribution in the corpus. These two Persian translators have applied three groups of 

Persian TDMs (Table 12): A. TDMs indicating the end of the time sequence. They 

indicate the end of the time sequence and provide information about the outcome 

and consequences (extracts 1, 2, 3, 6, 11). B. TDMs indicating time in progress: this 

group of DMs provides information about the even seen progress at the moment of 

construction of discourse (extracts 4 and 5). C. TDMs indicating the ordinal 

sequence of events. They deal with the order of events within the units of discourse 

(extracts 7, 8, 9, 10). 

 

Table 12                         

Persian TDMs equivalents for the Quranic EDM Wa  

Translator Equivalent  Extracts   Reference 

1   
 توْقَةُ المكلُُّ نَفسٍْ ذاَئو ُلوُكمَباِلشَّرِّ نب رِ وَالْخي 

 ترُْجعونَ إِليَناَ و  فتنَْةً
Al-Anbia, 35 

Safavi  And finally 
 در را شما ما و چشيد خواهد را مرگ انساني هر

 مي نيك و بد به بايد چنانكه عمرتان مدت
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Translator Equivalent  Extracts   Reference 

 مي بازگردانده ما سوي به سرانجام و آزماييم

 شويد

2  و مقضْوُا تَفثََهْلي ُّثم  مهوفوُا نُذوُرْليفّوُا  وَّطوْلي

 باِلبْيت الْعتيقِ

Al-Haj, 29 

Maleki So at the end از ناخن و مو كردن كوتاه يا سر تراشيدن با بعد 

 به را شان حج اعمال بقيه و بشوند خارج احرام

 تاريخي خانه دور آخر دست اينكه تا بياورند جا

 كنند طواف كعبه

 

3  ناَ الَّ ووحنْ را ميها فنََفَخنْاَ فهفرَْج َنتصي أَحت

 وجعلنْاَها وابنَها آيةً للْعالمَينَ

Al-Anbia, 91 

Maleki And finally ما بود پاكدامن زندگي در او: مريم ،پايان در و 

 بچه و كرديم باردارش مان الهي اراده با هم

 جهانيان به بزرگ اي معجزه عنوان به را اش

 ايم شناساند

 

4  و و وداوإذِْ  د رْثي الْحانِ فُكمحانَ إذِْ يمَليس

 نَفشَتَ فيه غَنمَ الْقوَمِ وكنُاَّ لحكمْهِم شَاهدينَ

Al-Anbia, 78 

Maleki Now  درباره روزي سليمان و داوود از بشنو حالا 

 مشورت اي مزرعه خسارت جبران چگونگي

 در اي عده گوسفندان هنگام شب كه كردند مي

 بودند كرده پايمال و چريده آن

 

5  ا وبغاَضم بذاَ النوُّنِ إذِْ ذَه… Al-Anbia, 87 

Maleki Now  مردم نياوردن ايمان نتيجه در: يونس قصه حال 

 شد خارج شهر از انتظار از زودتر ناراحتي با

 

6  وْقَةُ المكلُُّ نَفسٍْ ذاَئ تو ُلوُكمَباِلشَّرِّ نب رِ وَالْخي 

 ترُْجعونَ إِليَنَا وفتنَْةً 

Al-Anbia, 35 

Maleki And also at the 

end 

  هاي اتفاق با ميچشد را مرگ طعم كسي هر
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Translator Equivalent  Extracts   Reference 

 هم كار آخر و كنيم مي تان امتحان بد و خوب

 .گرداند مي برتان ما سوي به فقط

7  شَرٍ وبلنَْا لعا جم الْخُلْد كلَنْ قبأفَإَنِْ م ّتم مفَه 

 الْخاَلدونَ

Al-Anbia, 34 

Maleki So far  نداديم، جاودان عمر بشري هيچ به حال به تا 

 در كه هايي پرست بت آيا بروي دنيا از اگر

 ؟مانند مي جاودان اند نشسته مرگ آرزوي

 

8  و ب ُكمناَمَنَّ أصيدلأََك برِِينَتاَللَّهدلُّوا مُأنَْ تو دع  Al-Anbia, 57 

Maleki Then  غفلت و غياب در خدا به گفت خودش با بعد 

 خواهم اجرا تان هاي بت براي اي نقشه شما

  كرد

 

9  كَةِ  ولاَئْلىَ المع مَرضَهع ُّا ثمَّكُله اءمالأَْس مآد َّلمع

ه اءمي بأَِسفَقاَلَ أَنبْئِوُنإنِْ ؤُلاَء ُينَ كُنتْمقادص  

Al-Baghareh, 31 

Maleki After  عالم غيبي حقايق تمام خدا آدم آفرينش از پس 

 نشان فرشتگان به را آنها بعد داد ياد او به را

  داد

 

10  و  وتالتاَّب ُكميأْتأنَْ ي هلْكةَ مإنَِّ آي مّهِنبَي مَقاَلَ له

   منْ ربكِّمُفيه سكينَةٌ

Al-Baghareh, 248 

Maleki Then  نشانه داد مژده ها آن به پيامبرشان وقت آن 

 عهدي صندوق طالوت فرماندهي بودن خدايي

 و دلگرمي تا آيد مي شما پيش كه است

  باشد خدا طرف از آرامشي

 

11  ذَ و هَنَا إِليَقضَيكرَ لابرَِ أنََّ الأَْمؤُ دقْطُهم لاَء وع

  مصبِحينَ

Al-Hejr, 66 

Maleki Finally  رسانديم را دهنده تكان خبر آن لوط به بالاخره 

  .ميشوند كن ريشه آنها همه سحر وقت
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Discussion                

Different types and combinations of Persian DMs (77 types) were applied 

in rendering the Quranic EDM wa into Persian language. They included four 

different groups of DMs expressing discursive relations of elaboration, contrast, 

inference, and temporality between units of discourse. This result demonstrates 

logical, pragmatic, and social adjustment, flexibility, dynamism, and creativity in the 

construction of discourse. As a result, these discourse-monitoring components are 

not translated literally. How can this innovative approach in rendering this Quranic 

DM be interpreted and substantiated? What are the justifications for this pragmatic 

creativity and enhancement?  

This researcher’s assumption in the introduction was that, translators 

generally appeal to some sort of adjustment and development in the encoding of 

information in translation. The adaptation and creation are stemmed from the 

structural, contextual, cultural, and social dynamics of human communication. The 

translators are supposed to approach the encoding of information based on the 

requirements of different languages, cultures, and discourses to provide their 

addressees with a culturally, pragmatically, and rhetorically coherent and 

understandable text. The examination of strategies applied by these Iranian 

translators proves that this assumption about their methodologies is substantiated. 

There are different lines of justifications for these various categories of 

innovations and adjustments. This creative approach to the construction of discourse 

in translation is reported by different researchers. The first line of explanation deals 

with the role of natural language use in the encoding of information in the 

communicative process of translation. Frank-Job (2006) and Frisson (2009) 

discovered that translators appealed to the natural use of language in translation. As 

a result, new inferences, interpretations, and functions were generated for DMs on 

the basis of flexible conditions of various social contexts in human communication. 

In line with this finding, Furko (2014) and Mohammadi (2021) reported that 

translators assumed a context-sensitive procedure in discourse construction in the 

translation of DMs and translated DMs communicatively on the basis of the context 

and situation. That is, no literal rendering was substantiated in the analysis of the 

Persian parallel corpora.  

Another line of justification focuses on speakers' and writers' manipulative 
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approaches to the use of language in social settings. Some researchers (Aijmir, 2002; 

Egg & Redeker, 2008; Frisson & Pickering, 2001) conclude that communicators 

utilize and make sense of DMs differently in the construction of discourse. That is, 

DMs are context-dependent, are manipulated dynamically by interlocutors, and as a 

result, undertake widespread categories of senses, uses, and functions. Then these 

diverse realizations in decoding and encoding of DMs become more predominant in 

rendering and, DMs are generally replaced with numerous types and combinations 

of DMs in the translation process (Crible et al. 2018). Another group of researchers 

(Egg & Redeker, 2008) resort to underspecification theory- a theory in discourse - to 

justify modifications of DMs in rendering. In underspecification theory, the 

difference between the meaning and the pragmatic functions of linguistic 

components in contexts of use is analyzed and explored. Therefore, these 

substitutions, adaptations, and modifications are viewed as the different 

manifestations, demonstrations, and indexes of underspecification in translation 

(Frisson & Pickering, 2001; Mohammadi, 2021).   

Mohammadi (2021) analyzed the interpretation of DMs in Persian and 

English parallel corpora and reported different types of adaptations and changes in 

translation. This researcher concluded that as translators attempt to construct a more 

comprehensible discourse for their audience, these adaptations can be justified on 

the basis of Grice’s (1975) cooperative principles. This researcher maintains that 

translators try to encode the information on the basis of the requirements of different 

languages, cultures, and discourses. Hence, they try to facilitate the process of 

comprehension of text by their target audience. 

Another source for justification and explanation for these changes in DMs 

translation can be based on the theory of pragmatic enrichment. It is the process 

whereby words, statements, and expressions adopt new meanings and functions that 

are different from their literal and semantic content, or are added to their literal and 

semantic meanings. These words, statements, and expressions as the components of 

an utterance are enriched by the contextual variables such as different places, times, 

and people involved in discourse constructed by the utterances in real-life situations 

such as writing, speaking, and translation (Cummins & Rohde, 2015). 
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Conclusion        

What translators are expected to achieve is the adaptation of their 

approaches, lines of practical work, and equivalents to various syntactic, lexical, and 

semantic elements in other discourses and cultures. The creativity, innovation, 

flexibility, and dynamic approach observed in the translation of this EDM revealed 

that translation is a creative process in the construction of discourse in the context of 

the natural use of language in society through the employment of different pragmatic 

theories in human communication in other walks of life such as translation, 

interpretation, and interlocution. The theoretical perspectives applied in rendering 

this Quranic EDM into Persian include underspecification, cooperative principles, 

and pragmatic enrichment; that is, these modifications, amendments, and 

adjustments that bring about pragmatically enriched relationships between discourse 

units in the process of translation are based on the application of these theoretical 

perspectives within the framework of the natural use of language. The present 

research analyzed the translation of the most recurrent, complicated, and ambiguous 

EDM wa in the Quranic texts into Persian. Other comparative investigations need to 

be conducted on the translation of this DM into different African, American, and 

Asian languages. The findings of these investigations will shed light on various 

educational, research, and scientific components of curriculum planning and 

development through introducing new programs and courses in these pragmatic and 

discourse-oriented areas, rethinking material development procedures, and 

modifying translation quality assessment system. Generally, translators approach the 

use of language creatively, professionally, innovatively, and provide new synonyms, 

functions, and usages for the words, phrases, and expressions (Haug, 2014). Their 

results and findings and the analysis of the translators’ professional language use are 

not put into practice in relevant fields, for instance, translation quality assessment, 

material development, and lexicography. For that reason, these findings would 

provide solutions to the problems and answers to the questions in the above areas.  
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